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Abstract

Computers (desktop, laptop and tablet), mobile devices (smart phones) and the applications
installed on them. are surrounded by students. These technologies and applications are
influencing the ways|ear nersthink and behave. It isdiscovered that the students spend more
timewhile using digital tools and most especially on social media. It isfurther emphasised
that during this process, they view pornography, spread information which are against the
ethical principles of Islam, engaging in fraudulent acts (cybercrime), intruding on other’s
privacy, stalking of individuals and lots of acts which are not in conformity with Islamic
ethical principles. It is also believed that they are more willing to create online learning
communities and take active roles in these communities which cause a lot of damages. This
study assessed Islamic ethics and digital age among secondary school students in llorin,
Kwara Sate. Descriptive survey was adopted for this study. Questionnaire wasused to collect
data from one hundred (100) Islamic Sudies studentsin a senior secondary school in llorin
Metropolis, Kwara Sate. Validation of the instrument was done by three (3) expertsin order
to ascertain thevalidity of the questionnaire. Atest re-test method was used for thereliability
of the questionnaire which showed co-efficient of 0.74. The data collected were analysed
using percentage to answer the research question 1. T-test was used to test hypothesis one
while t-test statistics was used to test hypothesis one and Analysis of Variance was used to
test the second hypothesis. However, thefindings reveal ed that 1slamic ethicshelp in regulating
students’ behaviour at this digital age. It was further asserted that lack of Islamic ethics
easily makes students to involve in cybercrime at this digital age. It was recommended that
Parents should endeavour to enroll their childrenin Islamic schoolsright fromtheir childhood,
in order to acquire adequate knowl edge of I slamic ethics. Also, Government should organize
lectures and symposium to enlighten both teachers and students in using digital tools in
accordancewith Islamic ethics.
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Introduction

Ethicsisabranch of philosophy that deal swith the morality of human action. It issaid that Human
beingisexpected to exhibit good character and moral valuesthat are essential stepsto develop and
implement theethical process. Thespread of digital technology inour daily life, itsuseand impact
on organisation and individual, increase ethical question about itsrolesin our society. Theuse of
digital technologiescan bring crucia benefitsto peopleand theworldin generd. Itisviewed that
digita technol ogies provide and contribute to the economy in regard to employment, val ue-added
and output improvementswhere every individua hasaccesstoit. Digitd ageinvolvestheuseof the
Internet, social media, modern technology and other digital deviceswhich arehighly essential for
deve opment and rgpid growth of nations, schoolsand religious organi sations.

The word Ethicsis derived from the Greek word ethos, which means ‘character’ or
‘custom’ (Ahmet & Akdogan, 2012). Itis further emphasised that ethics is a normative science that
dedt with normsor standard of human behaviours. Khan, Zahid, Adan, Zangot and Arshad (2017)
avowed that ethicsisasection or wing of philosophy that exhibitshuman conduct and behaviour in
any particular or given society. In addition, Hashi (2011) identified that ethicsisrelated to customs,
traditionsaswel asbeliefsand worldviews. Thus, ethicsconsg stsof good moral and behaviour that
every society or community isexpected to exhibit inapoliteway. It isfurther admitted that such
mora must be unanimously acceptable by the society.

According to Hashi (2011), Islamic ethicsisthe ethical system formed by the Quranic
teachingswhich were explained by the Prophet (S.A.W.) through action and words. Rahim (2013)
explained that Idamicethicsisviewed asakhlag (plural of khulug) which meanscharacter, nature,
and disposition. Hefurther affirmed that numerous obstacl esfacing Muslimsaround theglobeis
connected tothelack of thespirituad dimension of life. It wasfurther identified that such challenges
can beremoved by exhibiting theethical conduct.

Idlamic Ethicsisknownto beoneof thefoundationsof ISam and isalso recognised asbasis
of acommunity’s strength (Laeheem, 2018). He further acknowledged that Islam as a religion, has
laid down essentia I1damic ethicswhich spdlt out legd lifestylefor Mudimswith operationd ethica
system. Thus, Idam, asardigionwhichismgorly concerned with thewe fare of individua sand the
society at large supportsethicaly good behavior aslongit isnot against the rulesand teaching of the
religion and opposeanythingwhichisharmful and would bebasicdly, consder ethicaly bad. Therefore,
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Mudlimsareenjoined to beof good virtues and must possessthefundamental featuresof Mudims
asthey weredemonstrated by Prophet Muhammead (S.A.W) which are piety and humility. According
to Abdur Razzag (2012), aMuslim is expected to be humblewith God and also, to hisfellow
beings.

However, [Idam, asardigion prioritisesethica vaueson dl aspectsof humanlife. According
tolbrahimet al. (2019), Islam takes ethical valuesimportant in all aspects of human life. They
further explained that al Muslimsshould awaysrefer to dl the sources of Idamiclegidation and
teachingsintheir everyday dedlings. Masum (2013) aso posited that Idam strongly teachesMudim
to adhere strictly to the ethical and moral conduct of human behaviour as spelt out inthe Holy
Quran: “You are the best nation that has been raised up for mankind; You enjoin right conduct,
forbid evil and believe in Allah.” (Q3:110). In light of the above, it may be observed that Muslims
areto exhibit good moral character and stay away from anything bad and evil.

Thedigita age, onthe other hand, isa so being referred to asthe InformationAge. Itisa
historic periodinthe21st century whichischaracterised by the preval ence of the use of technology
throughout theworld. According to Statti and Torres (2020), digital ageisreferredto asthetime-
frameinwhich persona computersand other subsequent technol ogieswereintroduced to provide
userstheability to easily transfer information from one person to another. It isthereforeimportant to
mention herethat Mudimsare part of the usersof thedigital toolsinwhichthey areconversant with
and they make use of themintheir day-to-day activities such as propagating Islam, teaching and
learning of Arabic and Idamic studiesiningtitution of learning aswell aspromoting their businesses
(Statti & Torres 2020). Thus, Muslims are expected to make use of these tools judiciously and
effectively in other to shareideasand inspiration amongst the Ummah in accordancewiththe Quranic
teachings and Sunnah which arethe primary sourcesof shariahinldam.

Similarly, digitd ageinvolvestheuseof thelnternet, socia media, modern technology and
other digital deviceswhich are highly essentia for the devel opment and rapid growth of nations,
schoolsand religious organi sations (El aturoti 2020). Razak, Othman, Hamzah and Zulkifli (2014)
areof theview that the use of the above cannot be underemphasi sed when it comesto implementing
educational policies, goasand objectivesin the educationa sector and propagation of religious
beliefsby religiousorganisations. Furthermore, itisknown that religion, media, peer groupsandthe
society areessentid agenciesof civilisation and socidisation during thisdigital age (Genner & Suss
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2017). Asregardsto theabove, theagency of socialization playsavital roleontheuseof thedigital
toolsamidst secondary school studentsespecialy intheschool itself and peer groups. Thus, there
may be aneed for Muslim studentsto be consciousof the ethical principlesand conduct while
making useof theabove so asto ensuretheusageisin accordancewith theldamic ethicswhich are
sourced from the Qur’an and the Sunnah of the Prophet (S.A.W)

Theuseof digital toolsinthe educationa sector isvery important for effectiveteaching and
learningwithinashort period of timeif properly and efficiently used (M uttagin 2020). In addition,
gaining accesstothedigital toolsisvery easy for the studentsand thiswill enhancetheir learning
ability. Almasi, Machumu, and Zhu (2017) were of theview that they can accessthedigital tools
through their phonesand personal computer and that thesedigitd toolsarebeing used asthe source
of learningand teaching materids.

However, theusage of thesedigital toolsisvery known to have numerous advantageswhen
it comesto teaching and learning process. For instance, Tutkun (2011), explained that providing
digital toolsfor teaching and learning processes have some advantages for the students such as
activeparticipation of the tudentsduring thel earning process, it makesthestudents moreindependent,
increaseinlearning skillsof the students, getting rel evant materia srelated to their course of study
and many more. Thus, making useof digital toolsof the present digital age eases|earning process
and makeslearning efficient.

Unfortunately, it isviewed that secondary school students seem to makeuseof thedigita
tools wrongly and open door for computer-related crimes by the users. According to Masum
(2013), the rapid growth of digital tools has become the backbone of the present generation’s
lifestyle and thishas given them the chanceto misuseit and open door for computer-rel ated crimes
by the users such asfraud, theft, forgery and mischief. Based on the above, it might be observed
that theemergenceof digital age and the utilisation of itstoolsmay giveroomto Muslim secondary
school studentsduring the process of the usage both conscioudy and unconscioudy inan unethical
manner.

However, gender and age are variablesto be discussed in the study. Harrisand Glasser
(2006) effirmed that femd estudentsare conversantin using socid mediato searchfor vita information
likewise malestudents. It isfurther reveal ed that both femal es and mal es make use of internet.
Nuriman and Fauzan (2017) reved ed that significant differences between maleand fema e students
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arepositively related intheir behaviour. They pointed out that both arewell trained in using digital
toolsinapostiveway dueto Idamic mord vauesthey acquired. Similarly, ageisoneof thefactors
that impacts students’ behaviour with their level of experience while making use of digital tools
(Zaphiris& Sarwar 2006). In addition, asthe age of individua increases, thereare always changes
in the development process of that particular individual which affects all aspects of human’s life.
Therefore, theremay beaneed to examinethedifferencesintheinfluenceof Idamicethicsondigita
age among secondary school students based on age.

It wasdiscovered that the students spend moretimewhile using digital toolsand misuse
them at the sametime. Masum (2013) reported that students spend at least 7 hoursin aday most
especidly onsocia media Hefurther emphasi sed that during thisprocess, they view pornography,
spread information which are against the ethical principlesof Iam, engaging in fraudul ent acts
(cybercrime), intruding on other’s privacy, stalking of individuals and lots of acts which are not in
conformity with Islamic ethical principles. From theforegoing, it isobviousthat Ilamic ethical
principlesof usng digital ageanditstool are not being followed and emul ated by Mudim secondary
school studentswhichwill jeopardisetheir chance of attai ning academic successand exhibit moral
codes asexpected from them asMudim Students.

In another devel opment, Folami, Musolihu & Balogun (2020) researched on effects of
socia mediaon morality of Mudim studentsin Nigeriaand the outcome of their research wasthat
socid mediahasboth postive and negative effectson mordity of Mudimsstudents. Also, Asadullah,
Yerimaand Aliyu (2014) discovered that Islamic ethics gives guidelineson theuse of information
and communication technology.

Not only the above, 1brahim (2017), examined the devel opment of aninstructional video
on Islamic ethics and its effects on secondary school students’ willingness towards the observation
of Idamicethics, intrinsic motivation and cognitiveload in Nigeria. The outcomeof hisresearchis
that using thetool to explain Islamic ethics hel psthe studentsto show willingnessto follow the
Islamic ethics. However, none of the above studies madefindingsabout Ilamic ethicsand digital
age among secondary school students Thus, thisisthe gap thisstudy intendstofill.

The purpose of the study isto assessIdamic ethicsand digital ageamong secondary school

studentsin llorin, KwaraState.
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Resear ch Questions

Thefollowing research questionswererai sed inthe course of thisstudy:

1. What aretheinfluenceof Idamicethicson digital ageasperceived by secondary school sudents
inllorin.?

2. Isthereany significant differenceinthe perceived influence of Islamic ethicson digital age
among secondary school students based on gender?

3. Isthereany significant differenceinthe perceived influence of Islamic ethicson digital age

among secondary school students based on age?

Research Hypotheses

Thefollowing hypothesesweretested in the course of thisstudy:

HO,: Thereisnosgnificant differenceintheinfluenceof Idamicethicsondigita ageasperceived
by secondary school students based ontheir gender.

HO,: Thereisnosgnificant differenceintheinfluenceof Idamicethicsondigital ageasperceved

2

by secondary school students based ontheir age.

M ethodology

Thisstudy was carried out using the survey type of descriptiveresearch becauseit givesresearchers
theroom to have direct contact with sampled popul ation which hasfeaturesor qualitieswhich are
relevant to the particular findings. The population for this study comprised all senior secondary
school studentsin lorin, Kwara Statewith total number of 409 students. Ilorinconsistsof 3 Local
Government areaswhicharellorin Eagt, [lorin South and llorin West. Thetarget popul ation consisted
of public Senior Secondary School studentsin llorin East, Ilorin South and Ilorin West LGAS.
Stratified sampling technique was used to sel ect 4 school sout of 79 secondary schoolsinthellorin
Eadt, 7 schoolsout of 145 secondary schoolsinthellorin East and 9 schools out of 185 secondary
schoolsinthellorin West making atotal number of 20 schools. Also, 5 studentseach was sel ected
using random sampling technique from each of the 20 selected school s making atotal number of
100 respondents. The sampledrawn from the popul ation isdeemed it to be atruerepresentation
of the entire population. Neverthel ess, the mgjor instrument used for this study was aresearcher-
designed questionnaire. the questionnaire used to collect datafrom respondents consisted of two
sections. SectionA contained personal information of the respondentswhile Section B contained

327



UNILORIN JOURNAL OF LIFELONG EDUCATION 6(2) 2022 YUNUSAND BELLO

relevant itemsoninfluenceof Idamic ethicson digita ageasperceived by secondary school students
inllorin. Participantsresponded based on afour-point rating scale: Strongly Agree (SA), Agree
(A), Disagree (D) and Strongly Disagree (SD). The data collected were ana ysed using percentage
to answer theresearch question 1. Inferential statisticsof t-test was used to test hypothesisone
whilet-test statisticswas used to test hypothesisoneand Analysisof Variancewas used to test the
second hypothesis. A test re-test method was used for the reliability of the questionnairewhich
showed co-efficient of 0.74.

Resear ch Question 1. What are theinfluence of Islamic ethicson digital age as perceived by
secondary school studentsinllorin.?

Tablel:
Tableshowing I nfluenceof | damic Ethicson Digital Ageamong Secondary School Sudents
inllorin, KwaraSate

SN ltems Strongly  Agree Disagree  Strongly  Remark
Agree Disagree

1 Islamic ethics helpin regulating 64 26 3 7 affirmed
students’ behaviour at this (64%) (36%) (3%) (7%)
digital age

2. Students with adequate ISamic 71 23 4 2 affirmed
ethicsfind it easy to (61%) (23%) (4%) (2%)
differentiate between bad and
wrong acts at this digital age

3. Islamic ethics guide studentsto 53 35 7 5 affirmed
abide by school rules and (53%) (35%) (7%) (5%)
regulations at this digital age

4, With Islamic ethics, students 55 29 10 6 affirmed
arelikely to utilise social media  (55%) (29%) (10%) (6%)
for lawful purposes

5. Lack of Islamic ethics easily 59 32 7 2 affirmed
make studentsto involvein (59%) (32%) (7%) (2%)
cybercrime at this digital age

6. Islamic ethics help meto use 37 51 9 3 affirmed
social media platforms for (37%) (51%) (9%) (3%)
academic purposes

7. The knowledge of Islamic 65 25 9 1 affirmed
ethics makes students to stay (65%) (25%) (9%) (1%)
away from examination
mal practices

Table1 showstheinfluenceof Idamicethicson digita ageamong secondary school students
inllorin, KwaraState. Asshowninthe Table, 64% of therespondentsagreed that item 1 (ISamic
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ethics help in regulating students’ behaviour at this digital age). 26% agreed, 3% disagreed while
7% strongly disagreed. 71% of the respondentsagreed that item 2 (studentswith adequate IS lamic
ethicsfind it easy to differentiate between bad and wrong actsat thisdigital age), 23% agreed, 4%
disagreed, while 2% strongly disagreed. 53% of the respondents agreed to theitem 3 (Islamic
ethics guide studentsto abide by the school rulesand regulationsat thisdigital age), 35% agreed,
7% disagreed while 12% strongly disagreed. 55% of the respondents agreed that item 4 (with
ISlamic ethics, studentsarelikely to utilise social mediafor lawful purposes), 29% agreed, 10%
disagreed while 6% strongly disagreed. 59% of the respondentsagreed that item 5 (lack of Idamic
ethicseadly make studentstoinvolvein cybercrimeat thisdigital age), 32% agreed, 7% disagreed
while 2% strongly disagreed. 37% of the respondents agreed that item 6 (Idamic ethicshelp meto
use socia mediaplatformsfor academic purposes), 51% agreed, 9% disagreed while 3% strongly
disagreed. 65% of the respondents agreed that item 7 (the knowledge of Islamic ethics makes
studentsto stay away from examination mal practices), 25% agreed, 9% disagreed while 1% strongly
disagreed.

HO1: Thereisno significant differenceintheinfluenceof Idamicethicsondigita ageasperceived
by secondary school students based on their gender t-test was used to test hypothesisone.

Table2: Differenceinthe Perceived Influence of Islamic Ethicson Digital Age as Perceived by
Secondary School Students Based on their Gender.

Gender N X SD  Cal. t-value p-value Decision
Female 65 252 0.56
1.74 0.061 Ho:
Accepted
Mae 35 261 0.9

Table 2 showstheyielded t-value (1.74) and the p-va ue (0.061) which isgregter than the
level of significance (0.05). Hence, hypothesisoneisaccepted. Thissignifiesthat therewasno
significant differenceintheinfluence of Islamic ethicson digital age asperceived by secondary
school studentsbased on gender.
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HO2: Thereisno sgnificant differencein theinfluence of Idamic ethicsondigita ageasperceived
by secondary school students based ontheir age.

Table3: Differencein the Perceived Influence of Islamic Ethicson Digital Age as Perceived by
Secondary School StudentsBased ontheir Age

Source Sumof Squares df Mean Square F  p-value Decison

Between 15151 5 2.828
Groups
22 .003 Hoz
4 Reected
Within  97.311 9% 84
Groups
Total 112.462 100

*Significant @ p>.05

Resultsin Table 3 showed the calcul ated f -value (.224), whilethe p-value (.003) isless
thanthelevd of significance (.05). Therefore, the hypothesistwoisrgected. Thisimpliestherewas
significant differencein theinfluence of Ilamic ethicson digital age as perceived by secondary
school studentsin Ilorin, Kwara State based on age.

Discussion of theFindings

Thefindings of the study Reveal sthe perception of secondary school studentsin Ilorin on the
influence of Islamic ethicson digital age. It wasrevealed that ISamic ethicshelpinregulating
students’ behaviour at this digital age; students with adequate Islamic ethics find it easy to differentiate
between bad and wrong actsat thisdigita age; 19 amic ethicsguide studentsto abide by the school
rulesandregulaionsat thisdigitd age; with Idamic ethics, sudentsarelikely to utilise socid media
for lawful purposes; lack of 1slamic ethics easily make studentstoinvolvein cybercrimeat this
digital age; Idamic ethicshelp meto use socia mediaplatformsfor academic purposes; and the
knowledge of 19 amic ethics makes studentsto stay away from examination mal practi ces.
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Theresultsof hypothesisonereved ed that therewasno s gnificant differenceintheperception
of studentson theinfluence of Islamic ethicson digital age among secondary school studentsin
llorin, Kwara State based on gender. Thisfinding agreeswith thefinding of Nuriman and Fauzan
(2017) who emphasi sed that both male and fema e students are positively related inusing digita
toolsin accordanceof Idamicway. They pointed out that both arewd | trainedinusing digitd tools
inapositiveway dueto Islamic moral vauesthey acquired. Thisfindingisasoinlinewith Harris
and Glasser (2006), who submitted that femal e students are conversant in using socia mediato
searchfor vita information likewisemaestudents. It isfurther revealed that both fema esand males
makeuseof internet.

Nevertheless, theresults of hypothes stwo showed that therewas significant differencein
the perception of studentson theinfluenceof Idamic ethicson digital age among secondary school
studentsin llorin, Kwara State based on age. Thisfinding isin consonance with the Zaphiris &
Sarwar (2006) who emphasised that age is one of the tools that influences students’ behaviour with
their level of experiencewhenever they aremaking useof digital toals. It isfurther admitted that age
of individual is associated with human development process which affect all aspects of human’s life.

Not only that, it isbelieved that thedigital toolsaremaking drastic changesinal domainsof
life. 1t makes muddled nature of these changesthat affect all socio-economic structures of the
society. Thisisinlinewith Odabapy, (2006) submission who emphasi sed that theagewelivein
showsfundamentd differencesin how thesociety functionsasawholein that theworld isconnected
through digital meansin an unprecedented scale. Hefurther affirmed that the digital toolsare
inciting drastic changes in people’s life and chaotic nature of these changes pressurized by the
impeact of thedigital connectivetechnol ogiesaredisrupting thevery fabric of socio-economic structures
of thesociety, whichinitiatetransformational processesin attemptsto better suit to theneedsand
therequirementsof thedigital.

Conclusion

Islamic ethics help in regulating students” behaviour at this digital age; students with adequate Islamic
ethicsfind it easy to differentiate between bad and wrong acts; Islamic ethicsguide studentsto
abideby theschool rulesand regulationsat thisdigita age; with ISamic ethics, studentsarelikely to
utilisesocial mediafor lawful purposes; lack of Idamic ethicseasily make studentstoinvolvein
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cybercrimeat thisdigital age; Islamic ethicshelp usto use social mediaplatformsfor academic
purposes; and the knowledge of 1slamic ethics makes studentsto stay away from examination
mal practicesamong other vices. Thefindings of this study showed that therewasno significant
differenceintheinfluenceof Idamicethicsondigital ageamong secondary school studentsinllorin,
Kwara State based on gender. Also, thefindings of thisstudy showed that there was significant
differenceintheinfluenceof Idamicethicsondigital ageamong secondary school studentsinllorin,
Kwara State based on age.

Recommendations
Based onthefindings, thefollowingswere recommended:
1. Parentsshould encourage studentsto usedigital toolsappropriately in accordancewith
Idamic ethics and stay away from Examination ma practicesand Cybercrime.
2. Government should provide more Internet Facilities in Schools so as to improve students’
accesstodigital facilitiesin order toimprovetheir academic performance.
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